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Vedantism in the Buddha's original teaching, when he held
Mahayana *to be the older of the two schools'. Theravada had
drifted away from the Vedantic roots of Buddhism; thus,
Mahayana was home-coming. Gaudapada aad Shankaracharyya
fully incorporated the Buddhist illusion theory in their neo-
Vedantism (niayiivada).

What endeared the Mahayana movement even more to the
Hindus was its tacit acceptance of the Bhakti cult. Prayer to
the transcendental cDnsciousness was accepted as one of the
routes for salvation, even though this was not recommended by
the Buddha himself. The Mahayana poet tried his best to
justify this path of devotion (an old concept in Hinduism and
a new one in Buddhism), by ingeniously making the Buddha
say :

"The repetition of the name Amitabha Buddha is meritori-
ous only if thou speak it with such a devout mind as will
'Cleanse thy heart and attune thy will to do works of righteous-
ness" (Carus, p. 137).

The poet Santideva (early eighth century A.E>.)i inspired by
this spirit of devotion, wrote his beautiful work "Bodhicarya-
vatara* or 'Introduction to the Way of Enlightenment*. la this
work, he invoked all creatures to emulate Bodhisattva and
become Bodhisattva themselves. He prayed :

"May all regions be filled with Buddhas and Buddha-
sons.*.. As long as the existence of space and as long as the
existence of the world, that long let my existence be devoted to
the world's sorrows" (Bodhicaryavatara, 10. 34, 55). In the
Mahayana terminology, Anattd came to be equated to not
only evanescence of this unhappy world but also selflessness
of a true spiritual seeker. According to Santideva, sacrificing
ourselves for our neighbour, purges the mind of error (moha)
better than selfish meditation pursued for its own sake.

Shankaracharyya, the great Hindu Vedantist, must have
been inspired by the Mahayana followers of the Buddha, and